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DEDICATION	  
	  
	  

	  	  	  	  	  In	  the	  early	  part	  of	  the	  twenty-‐first	  century	  it	  

was	  my	  privilege	  to	  meet	  and	  befriend	  a	  fellow	  

Christian	  teacher	  and	  author	  by	  the	  name	  of	  Bill	  

Freeman.	  In	  our	  discussions	  we	  shared	  the	  

necessity	  of	  seeing	  both	  sides	  of	  every	  issue	  in	  

Christian	  thought.	  After	  one	  such	  discussion	  he	  

sent	  me	  a	  little	  pamphlet	  by	  Robert	  Govett	  entitled	  

“The	  Two-sidedness	  of	  Divine	  Truth.”	  Though	  

limited	  in	  scope,	  the	  pamphlet	  was	  biblical	  and	  

beneficial.	  Brother	  Bill	  Freeman	  has	  since	  

graduated	  to	  glory,	  but	  I	  would	  certainly	  have	  

enjoyed	  sharing	  the	  content	  of	  this	  volume	  with	  

him,	  and	  I	  am	  confident	  that	  he	  would	  have	  

enjoyed	  the	  ensuing	  discussion.	  Thank	  you	  Bill	  for	  

your	  friendship.	  May	  you	  enjoy	  the	  opportunity	  to	  

see	  all	  things	  as	  God	  sees	  them	  –	  for	  eternity!	  
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INTRODUCTION	  
	  

The	  referee	  in	  his	  black	  and	  white	  uniform	  

strides	  toward	  the	  center	  of	  the	  football	  field,	  flanked	  by	  

the	  captains	  of	  the	  two	  opposing	  football	  teams.	  In	  the	  

middle	  of	  the	  field,	  he	  reaches	  into	  his	  pocket	  and	  pulls	  

out	  a	  coin,	  and	  shows	  the	  team	  captains	  which	  side	  of	  

the	  coin	  will	  to	  be	  designated	  as	  “heads”	  and	  the	  other	  

side	  as	  “tails.”	  The	  captain	  of	  the	  visiting	  team	  is	  told	  to	  

call	  “heads”	  or	  “tails”	  prior	  to	  the	  coin	  being	  tossed	  into	  

the	  air.	  When	  the	  coin	  lands	  on	  the	  grass,	  they	  all	  lean	  

over	  to	  see	  which	  side	  landed	  facing	  upward.	  If	  the	  

visiting	  captain	  is	  correct	  in	  his	  call,	  he	  can	  make	  the	  

choice	  of	  whether	  his	  team	  will	  receive	  the	  football	  or	  

defer	  and	  kick	  the	  football	  to	  the	  other	  team	  on	  the	  

initial	  kickoff,	  in	  anticipation	  of	  receiving	  the	  kickoff	  at	  

the	  beginning	  of	  the	  second	  half	  of	  the	  game.	  The	  choice	  

is	  made.	  The	  players	  from	  each	  team	  come	  on	  the	  field.	  

Let	  the	  game	  begin!	  
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	   This	  scenario	  is	  played	  out	  thousands	  of	  times	  

every	  week	  during	  the	  Fall	  football	  season	  as	  youth	  

teams,	  school	  teams	  (elementary,	  junior	  high,	  high	  

school,	  college),	  and	  professional	  teams	  prepare	  to	  play	  

their	  games.	  Each	  event	  is	  an	  example	  of	  the	  importance	  

of	  identifying	  the	  two	  sides	  of	  the	  coin.	  
	  

	   Not	  every	  coin	  has	  the	  image	  of	  a	  head	  on	  one	  

side,	  nor	  the	  image	  of	  a	  tail	  on	  the	  other	  side.	  However,	  

one	  side	  is	  always	  designated	  as	  the	  front	  side	  and	  the	  

other	  as	  the	  backside.	  In	  the	  field	  of	  numismatics,	  those	  

involved	  in	  the	  field	  of	  collecting	  and	  evaluating	  coins,	  

the	  front	  side	  is	  referred	  to	  as	  the	  “obverse,”	  and	  the	  

backside	  as	  the	  “reverse.”	  But	  whatever	  you	  call	  the	  two	  

sides,	  there	  are	  two	  sides	  to	  every	  coin.	  
	  

	   This	  initial	  illustration	  of	  flipping	  a	  coin	  and	  

calling	  for	  “heads”	  or	  “tails”	  demonstrates	  an	  either/or	  

determination	  of	  one	  side	  or	  the	  other	  of	  a	  coin.	  In	  

Christian	  thought	  there	  are	  either/or	  contrasts	  of	  

polarities	  and	  dichotomies	  of	  ideas	  and	  thoughts,	  that	  

like	  the	  flipped	  coin	  will	  present	  themselves	  as	  an	  

either/or	  wherein	  one	  side	  is	  observable	  and	  deemed	  

important,	  while	  the	  other	  side	  is	  obstructed	  and/or	  
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deemed	  inadmissible.	  The	  problem	  with	  these	  either/or	  

dichotomies	  of	  Christian	  thought	  is	  that	  the	  solution	  is	  

not	  as	  clear-‐cut	  as	  the	  tossing	  of	  a	  coin	  and	  the	  outcome	  

of	  an	  obvious	  “heads”	  or	  “tails.”	  One	  Christian	  may	  

adamantly	  argue	  that	  the	  side	  of	  the	  coin	  she	  has	  called	  

is	  the	  only	  valid	  or	  viable	  side	  of	  the	  coin,	  while	  another	  

may	  assert	  that	  the	  reverse	  side	  of	  the	  issue	  is	  the	  only	  

proper	  and	  acceptable	  position.	  Both	  may	  be	  unwilling	  

to	  consider	  that	  the	  other	  side	  is	  an	  acceptable	  

expression	  of	  Christian	  thought.	  
	  

Such	  has	  often	  been	  the	  interactions	  of	  

Christians	  concerning	  different	  facets	  of	  Christian	  

thought,	  leading	  to	  rancorous	  polemics	  and	  fracturing	  

of	  doctrinal	  and	  denominational	  loyalties.	  Oh,	  if	  it	  were	  

as	  simple	  as	  tossing	  a	  coin	  and	  exclaiming	  “heads”	  or	  

“tails.”	  It’s	  just	  not	  that	  simple	  when	  it	  comes	  to	  how	  

Christians	  think.	  
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IDEOLOGICAL	  CONTRASTS	  

	  

Most	  readers	  will	  be	  familiar	  with	  and	  have	  used	  

Roget’s	  Thesaurus.	  Many	  logophiles	  (those	  fond	  of	  

words)	  regard	  Roget’s	  Thesaurus	  as	  one	  of	  the	  three	  

most	  important	  books	  ever	  printed	  in	  the	  English	  

language	  (the	  Bible,	  Webster’s	  Dictionary,	  and	  Roget’s	  

Thesaurus).	  Those	  three	  books	  are	  on	  my	  desk	  at	  all	  

times.	  	  
	  

Dr.	  Peter	  Mark	  Roget	  (1779-‐1869)	  was	  a	  

physician,	  scientist,	  and	  philologist	  who	  developed	  the	  

Thesaurus	  early	  in	  his	  life	  (1805),	  but	  did	  not	  publish	  

the	  book	  until	  forty-‐seven	  years	  later	  (1852).	  His	  

objective	  was	  not	  just	  to	  identify	  synonyms	  and	  

antonyms,	  but	  he	  sought	  to	  build	  a	  structure	  of	  all	  the	  

categories	  of	  contrasts	  and	  opposites	  within	  the	  English	  

language.	  Modern	  editions	  of	  Roget’s	  Thesaurus	  have	  

sometimes	  abandoned	  Roget’s	  structure	  to	  simply	  put	  

the	  synonyms	  and	  antonyms	  in	  dictionary	  form,	  but	  this	  

sacrifices	  the	  foremost	  value	  of	  Roget’s	  work.	  Roget’s	  

original	  structuring	  of	  English	  words	  into	  contrasted	  

classification	  categories	  is	  a	  masterpiece	  of	  thought	  

organization	  and	  will	  prove	  valuable	  to	  all	  who	  are	  
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interested	  in	  the	  broad	  spectrum	  of	  contrasting	  human	  

concepts.	  
	  

By	  the	  way,	  the	  word	  thesaurus	  is	  the	  Greek	  

word	  for	  “treasure,”	  and	  is	  the	  word	  used	  in	  II	  Cor.	  4:7	  –	  

“we	  have	  this	  treasure	  in	  earthen	  vessels,	  that	  the	  

surpassing	  greatness	  of	  the	  glory	  may	  be	  of	  God	  and	  not	  

of	  ourselves.”	  What	  is	  the	  “treasure”?	  The	  treasure	  (the	  

thesaurus)	  in	  our	  earthen	  vessels	  is	  Jesus	  Christ,	  who	  

gives	  reality	  and	  meaning	  to	  our	  being.	  And	  I	  think	  it	  is	  

possible	  to	  demonstrate	  that	  Jesus	  is	  the	  treasure	  that	  

gives	  structure	  and	  meaning	  to	  all	  the	  contrasts	  of	  life.	  
	  

Everything	  that	  exists	  is	  comprised	  of	  interactive	  

contrastive	  elements	  –	  all	  things	  material	  and	  

immaterial.	  The	  Triune	  God	  has	  the	  interactive	  persons	  

of	  the	  Father,	  Son	  and	  Holy	  Spirit.	  The	  atoms	  that	  

constitute	  every	  material	  thing	  have	  the	  interactive	  

elements	  of	  neutrons,	  protons,	  and	  electrons.	  Not	  only	  

is	  there	  such	  triplicity	  in	  all	  things,	  but	  there	  is	  also	  a	  

dual	  element	  of	  interactivity	  in	  all	  things.	  Within	  God	  

there	  is	  the	  opposing	  polarity	  of	  His	  transcendence	  in	  

relation	  to	  His	  immanence;	  His	  three-‐ness	  in	  correlation	  

with	  His	  oneness;	  His	  unknowability	  contrasted	  with	  
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His	  knowability.	  In	  the	  material	  world	  we	  observe	  the	  

dual	  existence	  of	  mass	  and	  motion	  (cf.	  Einstein’s	  

E=MC2),	  the	  positive	  and	  negative	  electrical	  fields,	  the	  

pressures	  of	  expansion	  and	  contraction,	  attraction	  and	  

repulsion,	  emission	  and	  absorption.	  Every	  action	  has	  its	  

counter-‐action.	  Roget	  demonstrated	  that	  in	  the	  world	  of	  

human	  thought	  every	  concept	  has	  a	  contrasting	  

opposite	  (ex.	  hot	  and	  cold,	  light	  and	  dark,	  up	  and	  down,	  

left	  and	  right,	  sweet	  and	  bitter,	  etc.),	  and	  this	  is	  likewise	  

true	  in	  the	  realm	  of	  Christian	  thought	  as	  we	  contrast	  

God	  and	  Satan,	  good	  and	  evil,	  right	  and	  wrong,	  truth	  and	  

error,	  love	  and	  selfishness,	  etc.	  (cf.	  Addendum	  A)	  
	  

As	  soon	  as	  we	  open	  our	  Bibles	  to	  Genesis,	  to	  the	  

“beginning,”	  we	  begin	  to	  read	  of	  contrasts:	  The	  

Uncreated	  God	  creates	  creation,	  comprised	  of	  heavens	  

and	  earth.	  Order	  is	  formed	  out	  of	  disorder,	  as	  God	  

creates	  light	  and	  darkness,	  night	  and	  day.	  The	  corporeal	  

substance	  that	  comes	  from	  incorporeal	  spirit	  is	  both	  

nonliving	  and	  living,	  and	  the	  living	  is	  divided	  into	  male	  

and	  female,	  and	  the	  contrasted	  humans	  are	  placed	  into	  

an	  idyllic	  garden	  where	  they	  confront	  two	  contrasting	  

trees	  (the	  tree	  of	  life	  and	  the	  tree	  of	  the	  knowledge	  of	  

the	  contrast	  between	  good	  and	  evil).	  Faced	  with	  the	  
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choice	  of	  obedience	  or	  disobedient	  rebellion,	  Adam	  and	  

Eve	  face	  the	  consequences	  of	  life	  or	  death,	  and	  the	  

contrasts	  of	  blessings	  or	  curses.	  True	  to	  life,	  even	  in	  the	  

first	  three	  chapters,	  the	  Bible	  is	  replete	  with	  the	  

counteraction	  of	  contrasts,	  as	  it	  is	  throughout.	  

	  

	  

DEFINITIONS	  

	  

Before	  we	  proceed	  in	  our	  study	  of	  the	  contrasts	  

of	  Christian	  thought,	  we	  need	  to	  consider	  some	  differing	  

definitions.	  The	  “law	  of	  opposites”	  has	  been	  a	  phrase	  

used	  in	  physics,	  philosophy,	  physiology,	  as	  well	  as	  

morality,	  magic,	  and	  computers.	  Such	  terms	  as	  binary,	  

polarity,	  paradox	  and	  antinomy,	  as	  well	  as	  the	  terms	  

dichotomy,	  dialectic	  and	  dualism	  have	  been	  utilized	  in	  

many	  of	  these	  disciplines	  of	  thought.	  We	  are	  going	  to	  

briefly	  note	  some	  of	  these	  terms,	  as	  it	  is	  important	  to	  

define	  and	  compare	  them.	  (cf.	  Addendum	  B)	  
	  

“Binary”	  is	  a	  familiar	  term	  popularized	  in	  the	  

terminology	  of	  digital	  computing.	  It	  means	  “twofold,”	  

and	  in	  digital	  computing	  refers	  to	  a	  mathematical	  “base	  

two”	  usage	  of	  electronic	  polarity	  wherein	  two	  binary	  
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digits	  or	  “bits”	  represent	  short-‐duration	  pulses	  of	  low	  

(0)	  and	  high	  (1)	  direct	  current	  voltages.	  In	  its	  generic	  

definition,	  “binary”	  just	  means	  that	  there	  is	  two	  of	  

something,	  and	  the	  term	  is	  used	  in	  mathematics,	  

chemistry,	  music	  and	  astronomy.	  
	  

“Polarity”	  refers	  to	  divergent	  “poles”	  of	  

contrasting	  objects,	  actions,	  or	  ideas.	  It	  is	  used	  in	  

electronics,	  nuclear	  fusion,	  philosophy	  and	  politics	  to	  

represent	  contrasting	  “poles.”	  Even	  psychology	  refers	  to	  

a	  “bipolar	  disorder,”	  wherein	  a	  person	  experiences	  the	  

poles	  of	  ecstasy	  and	  depression,	  peace	  and	  panic	  –	  a	  

manic/depressive	  condition.	  “Polarity”	  means	  there	  are	  

two	  opposite	  “poles,”	  and	  there	  are	  some	  contrasts	  in	  

Christian	  thought	  that	  are	  best	  referred	  to	  as	  “diametric	  

polarities:”	  ex.	  good	  and	  evil;	  God	  and	  Satan;	  

righteousness	  and	  iniquity;	  etc.	  (cf.	  Addendum	  A)	  
	  

“Paradox”	  is	  a	  term	  used	  early	  in	  Greek	  

philosophy	  in	  the	  writings	  of	  Zeno	  of	  Elea.	  The	  word	  is	  

derived	  from	  the	  Greek	  language:	  para=alongside	  and	  

dokein=to	  appear.	  “Paradox”	  has	  reference	  to	  two	  ideas	  

or	  statements	  that	  “appear	  alongside”	  of	  one	  another	  

and	  appear	  to	  be	  contradictory	  or	  incongruous,	  but	  may	  
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contain	  a	  unifying	  truth	  when	  considered	  together.	  An	  

oxymoron	  is	  a	  paradox	  reduced	  to	  two	  contradictory	  

words,	  such	  as	  a	  “wise	  fool,”	  or	  a	  “deafening	  silence.”	  
	  

“Antinomy”	  is	  similar	  to	  “paradox,”	  but	  has	  to	  do	  

with	  concepts	  that	  are	  “against	  the	  law”	  of	  reason	  

(anti=against	  and	  nomos=law)	  because	  they	  are	  

mutually	  incompatible	  or	  involve	  an	  irresolvable	  

contradiction.	  Antinomies	  reveal	  the	  limitations	  of	  

human	  reasoning	  in	  logical	  discontinuities,	  but	  do	  not	  

help	  us	  to	  understand	  the	  contrasts.	  
	  

“Dichotomy”	  means	  “to	  cut	  in	  two,”	  derived	  from	  

two	  Greek	  words,	  dicho=two	  and	  timnein=to	  cut.	  The	  

primary	  meaning	  is	  that	  of	  dissection	  or	  bifurcation,	  

and	  it	  is	  usually	  employed	  to	  refer	  to	  two	  opposing	  or	  

contradictory	  subclasses	  without	  any	  explanation	  of	  

how	  the	  two	  parts	  relate	  to	  one	  another.	  Dichotomous	  

contrasts	  are	  often	  popularly	  identified	  as	  dualisms,	  but	  

a	  dualism	  has	  a	  more	  technical	  definition.	  
	  

“Dualism,”	  simply	  refers	  to	  the	  separation	  or	  

demarcation	  of	  two	  things	  from	  one	  another.	  In	  classical	  

philosophical	  usage,	  however,	  it	  often	  has	  the	  specific	  
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meaning	  of	  two	  mutually	  exclusive	  and	  absolute	  equal	  

forces	  that	  oppose	  one	  another	  and	  cannot	  be	  brought	  

together,	  remaining	  in	  a	  perpetual	  stalemate	  or	  stand-‐

off.	  The	  Taoist	  dualism	  of	  yin/yang	  is	  an	  example	  of	  

such.	  But	  the	  Christian	  either/or	  contrast	  of	  God	  and	  

Satan	  (cf.	  Addendum	  A)	  is	  not	  a	  “dualism”	  in	  this	  

absolute	  and	  classic	  sense	  because	  they	  are	  not	  co-‐equal	  

eternal	  forces	  or	  powers.	  God	  is	  the	  sovereign	  and	  

omnipotent	  Almighty	  God,	  and	  everything	  and	  everyone	  

else	  is	  lesser	  than	  Him	  and	  will	  be	  overcome	  by	  Him	  

	  

“Dialectic”	  comes	  from	  a	  Greek	  word,	  dialectos,	  

(dia=	  through	  and	  lecto=to	  talk),	  meaning	  “to	  speak	  or	  

converse	  through.”	  To	  talk	  through	  contrasting	  issues	  

was	  the	  basis	  of	  Socratic	  dialogue.	  Plato	  refined	  the	  

term	  in	  reference	  to	  rhetorical	  and	  forensic	  debate;	  and	  

Aristotle	  used	  “dialectic”	  as	  the	  proper	  rules	  of	  

syllogistic	  argumentation	  in	  formal	  logic.	  Hegel	  

employed	  “dialectic”	  to	  refer	  to	  the	  triadic	  integration	  of	  

thesis	  and	  antithesis	  in	  synthesis.	  Karl	  Marx’s	  

“dialectical	  materialism”	  dealt	  with	  the	  class	  struggles	  

that	  bring	  about	  supposed	  historical	  progression.	  

Kierkegaard	  wrote	  of	  an	  “inverted	  dialectic”	  that	  was	  an	  

internal,	  subjective	  and	  experiential	  (existential)	  
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struggle	  of	  progressing	  towards	  God’s	  objective.	  Karl	  

Barth	  was	  known	  as	  a	  “dialectic	  theologian.”	  The	  word	  

“dialectic”	  has	  a	  long	  history	  of	  various	  meanings	  and	  

requires	  careful	  definition	  and	  explanation	  if	  it	  is	  to	  be	  

employed	  as	  a	  model	  for	  conceptual	  understanding.	  
	  

If	  we	  wanted	  to	  “play	  it	  safe”	  in	  this	  present	  

foray	  into	  philosophical	  theology	  it	  might	  be	  advisable	  

to	  identify	  our	  study	  of	  Christian	  contrasts	  with	  a	  

benign	  entitlement	  of	  “Christian	  contrarieties,”	  thus	  

avoiding	  some	  of	  the	  inevitable	  problems	  with	  

semantics	  and	  evolving	  definitions.	  We	  will,	  however,	  

go	  “out	  on	  a	  limb”	  to	  identify	  the	  contrasts	  as	  “a	  

dialectic	  formatting	  of	  Christian	  thought,”	  as	  this	  book	  is	  

subtitled.	  The	  skepticism	  that	  many	  have	  of	  the	  word	  

“dialectic”	  is	  no	  doubt	  due	  to	  its	  long	  and	  diverse	  

history	  of	  interpretation,	  and	  thus	  its	  many	  varied	  

explanations.	  

	  

	  

AN	  HISTORICAL	  SURVEY	  

	  

A	  brief	  historical	  survey	  of	  thought	  contrasts	  and	  

the	  use	  of	  the	  word	  “dialectic”	  with	  its	  many	  different	  
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interpretations	  of	  meaning	  will	  serve	  as	  a	  foundation	  

for	  the	  explanation	  of	  the	  dialectic	  of	  complementarity	  

that	  will	  be	  used	  in	  this	  study.	  
	  

Greek	  thought,	  foundational	  to	  Western	  thinking,	  

had	  an	  underlying	  “contrast	  analysis”	  evident	  from	  the	  

earliest	  extant	  writings.	  In	  the	  mystical	  philosophy	  of	  

Greek	  Orphism,	  the	  soul,	  regarded	  as	  the	  divine	  element	  

in	  man,	  was	  considered	  incarcerated	  or	  entombed	  in	  the	  

human	  body.	  Thales	  (623-‐546	  B.C.),	  regarded	  as	  the	  

founder	  of	  Greek	  philosophy,	  at	  least	  the	  Milesian	  

school,	  sought	  to	  dissuade	  any	  thought	  of	  godly	  

immanence	  or	  intervention,	  regarding	  only	  the	  tangible	  

and	  material	  objects	  that	  could	  be	  evaluated	  by	  

empirical	  observation	  to	  be	  permanent	  and	  real.	  
	  

The	  pendulum	  of	  human	  thought	  continued	  to	  

swing	  back	  and	  forth.	  Heraclitus	  of	  Ephesus	  (530-‐470	  

B.C.)	  reacted	  against	  the	  Milesian	  philosophy,	  positing	  

that	  change	  was	  the	  ultimate	  reality,	  and	  only	  in	  the	  

perpetual	  flux	  of	  constant	  alteration	  via	  strife	  and	  

opposition	  could	  any	  sense	  of	  stability	  be	  achieved.	  His	  

philosophy	  is	  sometimes	  called	  “fluxism.”	  
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Parmenides	  (c.	  515-‐440	  B.C.)	  reacted	  against	  the	  

relativistic	  “flux	  theory”	  of	  Heraclitus,	  arguing	  that	  

material	  things	  exist	  in	  themselves	  as	  part	  of	  a	  monistic	  

material	  oneness.	  He	  argued	  that	  truth	  could	  only	  

associated	  with	  what	  could	  be	  empirically	  verified	  as	  

contrasted	  with	  the	  illusion	  of	  trying	  to	  conceive	  or	  

anything	  that	  cannot	  be	  perceived	  with	  the	  sense.	  
	  

Back	  and	  forth	  went	  the	  argumentations	  of	  the	  

early	  Greek	  philosophers,	  illustrating	  the	  continuous	  

clash	  of	  contrasting	  human	  thought,	  and	  the	  constant	  

discussion	  of	  human	  ideas	  and	  their	  priority.	  
	  

Socrates	  (c.	  470-‐399	  B.C.)	  focused	  on	  the	  art	  of	  

discussion	  and	  cross-‐examination	  of	  contrasting	  ideas	  

in	  order	  to	  face	  moral	  dilemmas.	  He	  believed	  that	  

through	  the	  dialogue	  of	  conversational	  interaction	  in	  

question	  and	  answer,	  men	  could	  derive	  definitions	  that	  

were	  unequivocal	  in	  assertions	  that	  did	  not	  violate	  the	  

law	  of	  non-‐contradiction.	  The	  objective	  of	  such	  

interaction	  was	  to	  seek	  knowledge	  and	  do	  what	  is	  right,	  

despite	  opposition.	  
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Plato	  (c.	  428-‐348	  B.C.)	  was	  the	  first	  Greek	  

philosopher	  to	  suggest	  a	  dialectic	  wherein	  two	  

contrasting	  ideas	  could	  be	  unified.	  His	  “theory	  of	  ideas”	  

was	  a	  synthesis	  of	  Heraclitus’	  constant	  flux	  and	  

Parmenides’	  constant	  stasis.	  Whereas	  material	  things	  

are	  regarded	  as	  	  fixed	  and	  stable,	  our	  opinions	  of	  what	  

exists	  are	  always	  in	  flux.	  His	  contrast	  was	  between	  the	  

chora,	  the	  material	  receptacle,	  and	  the	  “Idea.”	  He	  still	  

maintained	  a	  metaphysical	  factor	  for	  he	  regarded	  the	  

“forms”	  and	  “ideas”	  of	  the	  intelligible	  world	  to	  be	  

eternal,	  separating	  the	  upper	  world	  of	  reason	  and	  

intelligence	  from	  the	  lower	  world	  of	  belief	  and	  illusory	  

opinions.	  
	  

Aristotle	  (384-‐322	  B.C.),	  a	  student	  of	  Plato,	  while	  

essentially	  an	  empirical	  materialist,	  focused	  on	  

developing	  proper	  rules	  of	  dialogical	  argumentation	  in	  

order	  to	  derive	  a	  logical	  conclusion.	  He	  formulated	  the	  

syllogism	  of	  inductive	  logic	  –	  two	  premises	  allowing	  for	  

a	  conclusion;	  the	  three	  basic	  rules	  of	  logic	  –	  (1)	  the	  law	  

of	  identity:	  “whatever	  is,	  is,”	  (2)	  the	  law	  of	  non-‐

contradiction:	  “nothing	  can	  both	  be	  and	  not	  be,”	  and	  (3)	  

the	  law	  of	  the	  excluded	  middle:	  “everything	  must	  either	  

be	  or	  not	  be;”	  and	  the	  four	  causes:	  (1)	  material	  cause	  –	  
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elements	  out	  of	  which	  object	  is	  created,	  (2)	  efficient	  

cause	  –	  means	  by	  which	  it	  is	  created,	  (3)	  formal	  cause	  –	  

expression	  of	  what	  it	  is,	  and	  (4)	  final	  cause	  –	  end	  for	  

which	  it	  is	  created	  (teleology).	  
	  

Evidences	  of	  these	  previous	  Greek	  philosophies	  

can	  be	  observed	  in	  the	  Gnosticism	  that	  became	  

prevalent	  in	  the	  second	  and	  third	  centuries	  A.D.	  The	  

dualism	  of	  the	  pneumatic	  spirit	  needing	  to	  be	  set	  free	  

from	  the	  imprisonment	  of	  the	  body	  certainly	  has	  

elements	  of	  Orphistic	  thought.	  In	  Gnostic	  thought	  the	  

soul	  (or	  spirit)	  of	  man	  was	  regarded	  as	  divine	  

substance,	  whereas	  the	  body	  and	  material	  world	  were	  

under	  the	  malign	  forces	  of	  the	  demiurge.	  Through	  

Gnostic	  enlightenment	  a	  person	  could	  allegedly	  rise	  

above	  the	  somatic	  and	  cosmic	  realm	  into	  divine	  

knowledge	  and	  participation.	  
	  

Proceeding	  to	  some	  European	  thinkers,	  Abelard	  

(A.D.	  1079-‐1142)	  was	  regarded	  as	  the	  greatest	  logician	  

of	  the	  Middle	  Ages.	  He	  wrote	  works	  on	  Logic	  and	  

Dialectics,	  believing	  that	  the	  Christian	  faith	  could	  be	  

rationally	  accounted	  for,	  but	  human	  reason	  alone	  could	  

not	  be	  the	  final	  arbiter	  of	  the	  faith.	  The	  extreme	  
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rationalists	  he	  called	  pseudo-‐dialecticians,	  and	  the	  

mystics	  he	  called	  anti-‐dialecticians,	  recognizing	  that	  the	  

dialectic	  between	  God	  and	  the	  material	  world	  had	  to	  be	  

maintained.	  His	  work,	  Sic	  et	  Non,	  literally	  So	  and	  No,	  was	  

an	  attempt	  to	  reconcile	  contradictions	  between	  

scripture	  and	  the	  church	  fathers.	  
	  

The	  German	  priest,	  Nicholas	  of	  Cusa	  (A.D.	  1401-‐

1464),	  combined	  geometry	  and	  logic	  to	  formulate	  his	  

thesis	  of	  coincidentia	  oppositorum,	  “the	  coincidence	  of	  

opposites.”	  Though	  the	  angles	  of	  a	  polygon	  are	  

increased	  indefinitely,	  they	  never	  become	  a	  circle,	  and	  

likewise	  man’s	  finite	  attempts	  to	  explain	  God	  and	  His	  

ways	  never	  adequately	  express	  the	  Infinite.	  Therefore,	  

he	  concluded,	  the	  contrasting	  opposites	  in	  human	  

thought	  must	  not	  be	  cast	  in	  static	  rigidity,	  but	  must	  be	  

allowed	  to	  coincide	  by	  occupying	  the	  same	  space	  from	  

the	  perspective	  of	  God’s	  Infinity.	  
	  

Several	  centuries	  later,	  Immanuel	  Kant	  (A.D.	  

1724-‐1804)	  sought	  to	  show	  the	  limitations	  of	  human	  

logic	  altogether.	  He	  regarded	  the	  logic	  of	  the	  ancient	  

Greek	  philosophers	  to	  be	  the	  “logic	  of	  illusion,”	  arguing	  

that	  formal	  logic	  could	  prove	  both	  the	  thesis	  and	  the	  
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antithesis,	  thus	  creating	  an	  antinomy	  of	  contradiction.	  

He	  suggested	  a	  “transcendental	  dialectic”	  wherein	  

transcendental	  knowledge,	  which	  makes	  all	  human	  

thought	  possible,	  allows	  human	  thought	  to	  go	  beyond	  

formal	  reason	  to	  real	  moral	  decisions	  that	  pass	  beyond	  

the	  limits	  of	  human	  experience.	  In	  his	  Critique	  of	  Pure	  

Reason,	  he	  developed	  a	  moral	  philosophy	  that	  

advocated	  a	  categorical	  imperative	  for	  human	  

experience.	  
	  

Also	  regarding	  formal	  logic	  as	  lifeless	  and	  

monotonous,	  Georg	  W.	  F.	  Hegel	  (A.D.	  1770-‐	  1831)	  

explained	  that	  there	  is	  no	  absolute	  truth,	  but	  ideas	  

evolve	  into	  more	  complex	  and	  truer	  forms	  within	  the	  

historical	  mobility	  of	  human	  thought.	  Using	  the	  triadic	  

dialectic	  of	  thesis,	  antithesis,	  and	  synthesis,	  Hegel’s	  

reductionism	  suggested	  that	  individual	  experience	  

along	  with	  social	  concern	  would	  eventually	  lead	  human	  

thought	  to	  a	  harmonious	  reconciliation	  of	  all	  things	  in	  

the	  consciousness	  of	  an	  “absolute”	  awareness	  of	  the	  

“World-‐Spirit.”	  Hegel’s	  philosophy	  of	  “absolute	  

idealism”	  was	  the	  first	  to	  use	  “dialectic”	  in	  terms	  of	  

historical	  change.	  
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Though	  Karl	  Marx	  (A.D.	  1818-‐1883)	  criticized	  

the	  Hegelian	  dialectic	  of	  “absolute	  idealism,”	  he	  used	  the	  

dialectic	  of	  historical	  change	  as	  the	  basis	  of	  his	  

“dialectical	  materialism.”	  Using	  the	  Hegelian	  paradigm	  

of	  thesis,	  antithesis,	  and	  consequent	  synthesis,	  Marx	  

formulated	  the	  belief	  that	  sociological	  conflicts	  and	  

class	  struggles	  over	  material	  goods	  would	  progressively	  

liberate	  the	  oppressed	  and	  produce	  materialistic	  

egalitarianism	  and	  sociological	  utopianism.	  Thesis:	  

common	  ownership	  +	  poverty	  =	  primitive	  

communalism.	  Antithesis:	  private	  ownership	  +	  wealth	  =	  

slavery,	  feudalism,	  capitalism.	  Synthesis:	  common	  

ownership	  +	  wealth	  =	  socialistic	  communism.	  Historical	  

supersessionism	  was	  the	  driving	  force	  of	  his	  theory	  of	  

“dialectical	  materialism.”	  
	  	  

The	  relatively	  obscure	  Danish	  philosopher,	  Soren	  

Kierkegaard	  (A.D.	  1813-‐1855),	  reacted	  to	  Hegel’s	  theory	  

of	  dialectic	  synthesis	  leading	  to	  absolute	  truth.	  He	  did	  

not	  believe	  that	  God’s	  absolute	  Truth	  and	  human	  

thought	  could	  ever	  be	  brought	  together	  in	  rational	  

synthesis,	  for	  they	  formed	  an	  “absolute	  paradox.”	  Since	  

God	  is	  “wholly	  other”	  than	  man,	  the	  need	  of	  humanity	  is	  

to	  face	  the	  Unknown	  experientially	  and	  not	  seek	  to	  



	   19	  

make	  it	  knowable.	  Because	  of	  this	  absolute	  

transcendence	  of	  God	  from	  all	  human	  categories,	  	  	  	  

God’s	  revelation	  must	  be	  accepted	  by	  an	  existential	  or	  

experiential	  “leap	  of	  faith”	  in	  the	  human	  mind.	  

Kierkegaard	  is	  often	  regarded	  as	  the	  father	  of	  

existentialist	  philosophy.	  In	  Kierkegaard’s	  own	  words,	  

“Christianity	  entered	  into	  the	  world	  not	  to	  be	  under-‐

stood	  but	  to	  be	  existed	  in”	  …	  to	  be	  lived.	  This	  cannot	  be	  

expressed	  more	  strongly	  than	  by	  the	  fact	  that	  

Christianity	  proclaims	  itself	  to	  be	  a	  paradox/dialectic.”	  	  

	  

Twentieth	  century	  Swiss	  theologian,	  Karl	  Barth	  

(A.D.	  1886-‐1968)	  appreciated	  Kierkegaard’s	  thought	  

and	  seems	  to	  incorporate	  such	  (at	  least	  in	  his	  early	  

writings)	  in	  his	  emphasis	  on	  the	  radical	  otherness	  and	  

transcendence	  of	  God	  compared	  to	  man.	  The	  

unknowability	  of	  God	  by	  human	  reason	  (apophatic	  

theology)	  is	  contrasted	  with	  the	  fact	  that	  God	  can	  only	  

be	  known	  through	  His	  Self-‐revelation	  of	  Himself	  in	  the	  

Son	  (cataphatic	  theology).	  What	  is	  affirmed	  by	  God	  in	  

His	  Self-‐revelation	  (the	  divine	  “Yes”)	  is	  always	  

countered	  by	  that	  which	  is	  contrary	  to	  God’s	  character	  

and	  will;	  that	  which	  He	  stands	  against	  (the	  divine	  “No”).	  	  
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These	  contrasts	  form	  the	  basis	  of	  the	  designation	  of	  

Barth’s	  thought	  as	  “Dialectic	  Theology.”	  
	  

French	  sociologist,	  Jacques	  Ellul	  (A.D.	  1912-‐

1994)	  briefly	  espoused	  Marx’s	  conflict	  theory	  of	  

“dialectical	  materialism,”	  but	  rejected	  such	  in	  

incorporating	  the	  thought	  of	  Kierkegaard	  and	  Barth.	  

Ellul	  formulated	  a	  dialectic	  between	  sociology	  and	  

theology,	  wherein	  the	  constantly	  conflicted	  demonic	  

powers	  of	  the	  fallen	  world	  are	  in	  opposition	  to	  the	  

ultimate	  divine	  power	  of	  God	  revealed	  in	  the	  

intervention	  of	  the	  incarnation	  of	  Jesus	  Christ.	  The	  

necessity	  of	  technique	  and	  death	  in	  the	  world	  system	  is	  

contrasted	  with	  the	  living	  freedom	  of	  the	  individual	  

Christian	  living	  “in	  the	  world,	  but	  not	  of	  the	  world.”	  In	  

Ellul’s	  words,	  “Dialectic,	  then,	  is	  not	  just	  a	  way	  of	  

reasoning	  by	  question	  and	  answer.	  It	  is	  an	  intellectual	  

way	  of	  grasping	  reality,	  which	  embraces	  the	  positive	  

and	  the	  negatives	  ….	  It	  includes	  contradictory	  things	  

that	  do	  not	  exclude	  one	  another,	  but	  co-‐exist.	  Hence	  a	  

system	  of	  vigorous	  thought	  ought	  to	  take	  account	  of	  

both	  premises	  without	  ruling	  out	  either,	  without	  

choosing	  between,	  since	  every	  choice	  would	  exclude	  

one	  part	  of	  reality.”	  (Ellul,	  What	  I	  Believe,	  pg	  31)	  
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This	  brief	  historical	  review	  of	  some	  of	  the	  major	  

thinkers	  (somewhat	  arbitrarily	  selected),	  and	  how	  their	  

views	  of	  “contrast	  analysis”	  or	  dialectic	  contrasted	  one	  

from	  the	  other,	  was	  necessitated	  to	  show	  the	  broad	  

range	  of	  diversity	  thoughout	  the	  history	  of	  human	  

thought.	  It	  is	  quite	  evident	  that	  different	  thinkers	  

analyzed	  the	  contrasts	  of	  thought	  in	  widely	  divergent	  

categories,	  and	  their	  reactions	  to	  prior	  systems	  of	  

thought	  created	  more	  contrasts.	  

	  

	  

DIALECTIC	  DIVERSITY	  

	  

Proceeding	  from	  the	  historical	  review,	  it	  will	  be	  

instructive	  to	  compare	  a	  couple	  of	  the	  more	  modern	  

dialectical	  models	  with	  the	  particular	  model	  that	  will	  be	  

employed	  in	  this	  study.	  The	  two	  nineteenth	  century	  

writers	  that	  have	  most	  influenced	  modern	  thought	  

concerning	  dialectic	  are	  probably	  the	  German	  

philosopher,	  G.W.F.	  Hegel,	  and	  the	  Danish	  thinker,	  

Soren	  Kierkegaard.	  A	  diagrammatic	  comparison	  of	  their	  

dialectic	  models	  with	  the	  model	  we	  are	  proposing	  will	  

serve	  to	  show	  the	  differences	  of	  their	  approach.	  (cf.	  

Addendum	  C)	  
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Georg	  Hegel’s	  dialectic	  of	  “synthetic	  

reductionism”	  is	  constructed	  by	  juxtaposing	  two	  

contrasting	  concepts,	  a	  “thesis”	  and	  its	  “antithesis,”	  

which	  are	  then	  merged	  or	  consolidated	  together	  into	  a	  

“synthesis.”	  (cf.	  Addendum	  D)	  The	  blended	  and	  

consolidated	  “synthesis,”	  then	  becomes	  the	  next	  “thesis”	  

which	  also	  has	  an	  opposing	  dialectic	  “antithesis,”	  the	  

two	  of	  which	  can	  become	  joined	  and	  united	  into	  another	  

“synthesis,”	  and	  so	  on.	  This	  process	  of	  progressive	  

thought	  compression	  as	  proposed	  by	  Hegel	  was	  

considered	  to	  be	  the	  “logical	  science”	  of	  objective	  

thought	  categories,	  supposed	  to	  lead	  to	  an	  ultimate	  

synthesis	  of	  objective	  human	  thought	  which	  could	  be	  

considered	  “ultimate	  reality,”	  “absolute	  Being,”	  or	  “the	  

Mind	  of	  God,”	  the	  deification	  of	  human	  thought	  

processes.	  
	  

There	  is,	  however,	  another	  way	  of	  evaluating	  

Hegel’s	  “synthetic	  reductionism.”	  Instead	  of	  reaching	  a	  

pinnacle	  of	  the	  singular	  “ultimate	  ideal,”	  the	  progressive	  

thought	  progression	  of	  this	  dialectic	  model	  could	  

represent	  the	  “law	  of	  diminishing	  returns”	  whereby	  

human	  thought	  is	  continuously	  boiled	  down	  to	  the	  

lowest	  common	  denominator	  leading	  to	  the	  smallest	  
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grain	  of	  simplicity,	  able	  to	  be	  understood	  by	  the	  most	  

challenged	  simpleton.	  
	  

Soren	  Kierkegaard	  travelled	  to	  Germany	  to	  sit	  

under	  the	  teaching	  of	  Georg	  Hegel	  who	  was	  regarded	  as	  

the	  foremost	  thinker	  of	  his	  day.	  He	  did	  not	  stay	  long,	  for	  

he	  rejected	  the	  objective	  idealism	  of	  Hegel’s	  dialectic,	  

opting	  instead	  for	  a	  “radical	  subjectivism”	  in	  the	  form	  	  

of	  what	  he	  termed	  an	  “inverted	  dialectic.”	  	  (cf.	  

Addendum	  E).	  
	  

The	  inversion	  of	  Kierkegaard’s	  dialectic	  involves	  

turning	  from	  objective	  to	  subjective	  categories,	  from	  

mental	  ideology	  to	  personal	  and	  existential	  experience,	  

and	  from	  static	  particulars	  to	  dynamic	  processes.	  

Kierkegaard	  was	  convinced	  that	  objective	  mental	  

processes	  alone	  were	  never	  going	  to	  lead	  human	  

thinking	  to	  what	  was	  really	  true.	  Though	  his	  own	  

personal	  relationships	  with	  other	  persons	  was	  as	  

contorted	  as	  his	  own	  physical	  body,	  his	  philosophy	  

proposed	  a	  personalism	  that	  countered	  the	  idealism	  

that	  reigned	  in	  the	  popular	  thought	  of	  Hegel.	  
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Arguing	  that	  “subjectivity	  is	  truth”	  and	  “truth	  is	  

subjectivity,”	  Kierkegaard	  maintained	  that	  the	  

experiential	  circumstances	  of	  life	  provide	  the	  milieu	  in	  

which	  the	  individual	  must	  develop	  subjective	  attitudes	  

to	  deal	  with	  the	  absurdity	  of	  the	  world	  around	  him.	  This	  

existential	  process	  provides	  the	  subjective	  dialectic	  of	  

dynamic	  movement	  from	  sorrow	  to	  joy,	  from	  weakness	  

to	  strength,	  from	  doubt	  to	  hope,	  from	  darkness	  to	  light,	  

from	  death	  to	  life,	  from	  defeat	  to	  victory,	  and	  from	  

fleshliness	  to	  godliness.	  Divine	  character	  coming	  from	  

above	  in	  Christ	  and	  operating	  within	  an	  individual	  can	  

supersede	  and	  overcome	  the	  meaninglessness	  and	  pain	  

of	  the	  world	  we	  live	  in.	  
	  

Though	  Kierkegaard	  was	  a	  committed	  follower	  

of	  Christ,	  the	  philosophers	  who	  picked	  up	  on	  his	  

existentialist	  philosophy	  of	  the	  subjective	  reaction	  to	  

the	  absurdity	  and	  despair	  of	  the	  world	  were	  mostly	  

humanistic	  and	  atheistic.	  Examples	  include	  Friedrich	  

Nietzsche,	  Jean-‐Paul	  Sartre,	  and	  Albert	  Camus.	  It	  must	  

be	  noted,	  however,	  that	  Christian	  thinkers	  such	  as	  Swiss	  

theologian	  Karl	  Barth	  and	  French	  sociologist	  Jacques	  

Ellul	  also	  owed	  much	  of	  the	  background	  of	  their	  

dialectic	  thinking	  to	  Kierkegaard.	  
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With	  these	  two	  diverse	  illustrative	  models	  in	  

mind,	  we	  must	  now	  address	  the	  interactive	  dialectics	  

proposed	  in	  this	  study.	  To	  illustrate	  this	  model	  of	  

dialectic	  thought	  (cf.	  Addendum	  F),	  we	  commence	  with	  

the	  divine	  pivot	  point	  of	  God’s	  Self-‐revelation	  whereby	  

all	  truth	  is	  known.	  This	  divine	  reality	  of	  divine	  Being,	  

character,	  and	  revelation	  provides	  the	  stationary	  hinge	  

for	  all	  human	  thinking.	  Contrary	  to	  Hegel’s	  objective	  

ideal	  to	  be	  sought	  by	  human	  dialectic	  thinking	  and	  

designated	  as	  the	  ultimate	  (god),	  and	  contrary	  to	  

Kierkegaard’s	  subjective	  positing	  of	  an	  introspective	  

awareness	  of	  God	  revealed	  Christologically	  and	  

experienced	  existentially,	  this	  dialectic	  model	  hangs	  

everything	  on	  the	  revelatory	  hinge	  of	  God	  in	  Christ	  and	  

the	  written	  record	  of	  such	  in	  the	  inspired	  scriptures.	  
	  	  	  	  

From	  the	  divine	  pivot	  point	  of	  God’s	  revelation	  

we	  discover	  numerous	  (perhaps	  innumerable)	  

both/and	  themes,	  topics,	  tenets,	  and	  theses	  that	  form	  

dynamic	  dialectics	  –	  what	  Nicolas	  of	  Cusa	  called	  

coincidentia	  oppositorum.	  They	  may	  appear	  to	  be	  

opposites,	  but	  they	  are	  not	  to	  be	  viewed	  as	  a	  

contradictory	  paradox,	  an	  irrational	  antinomy,	  or	  even	  

as	  the	  Hegelian	  contrast	  of	  thesis	  and	  antithesis.	  These	  
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two	  statements	  or	  concepts,	  both	  consistent	  with	  God’s	  

revelation,	  must	  be	  regarded	  as	  truths	  that	  complement	  

one	  another,	  rather	  than	  compete	  with	  one	  another	  

seeking	  to	  negate	  the	  other.	  Consistent	  with	  the	  

etymological	  meaning	  of	  “dialectic,”	  these	  two	  tenets	  

must	  “talk	  through”	  and	  dialogue	  with	  each	  other	  in	  a	  

continual	  conversation	  of	  dynamic	  reciprocity	  that	  

maintains	  a	  tensioned	  balance	  of	  the	  two	  thoughts.	  
	  

These	  two	  ideas,	  concepts,	  or	  truth-‐statements	  

serve	  as	  a	  counter-‐balance	  to	  each	  other,	  similar	  to	  the	  

musical	  counterpoint	  where	  voices	  are	  dependent	  from	  

one	  another	  while	  also	  interdependent	  upon	  the	  other	  

for	  a	  complete	  expression.	  It	  will	  be	  observed	  that	  these	  

contrasting	  dialectic	  tenets	  often	  juxtapose	  objective	  

and	  subjective	  conceptual	  categories,	  and	  thus	  serve	  to	  

balance	  Hegelian	  objectivity	  and	  Kierkegaardian	  

subjectivity	  in	  a	  balanced	  perspective	  of	  God’s	  revealed	  

truth.	  
	  

As	  the	  pendulum	  of	  thought	  swings	  back	  and	  

forth	  between	  these	  contrasting	  themes,	  note	  that	  the	  

failure	  to	  maintain	  a	  tensioned	  balance	  of	  dialectic	  

complementarity	  of	  the	  two	  concepts	  simultaneously	  
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results	  in	  a	  one-‐sided	  interpretation	  that	  is	  an	  extremist	  

aberration	  of	  the	  fullness	  of	  divine	  perspective.	  The	  

…isms	  of	  man-‐made	  human	  thought,	  so	  evident	  in	  

religious	  argumentation,	  are	  usually	  the	  result	  of	  

denying,	  diminishing	  or	  neglecting	  one	  premise,	  or	  

placing	  undue	  importance	  and	  dominance	  on	  one	  tenet	  

over	  the	  other.	  (cf.	  Addendum	  G)	  
	  

The	  both/and	  of	  the	  complementary	  dialectic	  

soon	  becomes	  an	  either/or	  of	  dichotomous	  polarity	  

when	  the	  extremes	  of	  one-‐sided	  interpretations	  collide	  

in	  conflict	  with	  each	  other.	  Convinced	  that	  their	  one-‐

sided	  interpretation	  is	  the	  absolute	  truth	  of	  proper	  and	  

acceptable	  thought,	  they	  take	  sides	  across	  the	  chasm	  of	  

misunderstanding,	  regarding	  their	  interpretation	  to	  be	  

“right,”	  and	  the	  other	  “wrong.”	  Then,	  contrary	  to	  

dialectic,	  the	  two	  sides	  engage	  in	  the	  antilectic	  of	  talking	  

against	  one	  another	  in	  agitated	  debate	  and	  polemics.	  
	  

Despite	  the	  possibility	  of	  the	  contested	  and	  

extremist	  either/or	  positions,	  this	  model	  of	  a	  dialectic	  of	  

interactive	  complementarity	  of	  contrasted	  both/and	  

concepts	  certainly	  seems	  preferable	  over	  Hegel’s	  

dialectic	  reductionism	  and	  Kierkegaard’s	  dialectic	  
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existentialism.	  Hanging,	  as	  it	  does,	  on	  the	  pivot	  point	  of	  

divine	  revelation,	  this	  dialectic	  allows	  for	  the	  dynamic	  

interchange	  and	  interplay	  of	  differing	  conceptual	  ideas	  

that	  should	  lead	  to	  balanced	  human	  thinking	  and	  

harmonious	  relations	  between	  those	  with	  differing	  

opinions.	  

	  

	  

ELUCIDATION	  OF	  	  

INTERACTIVE	  DIALECTICS	  

	  

The	  tensioned	  interactivity	  of	  the	  both/and	  

dialectic	  runs	  counter	  to	  the	  western	  mind-‐set	  that	  is	  

based	  on	  an	  Aristotelian	  paradigm	  of	  linear	  logic	  and	  

closed-‐ended	  conclusions.	  Aristotle’s	  laws	  of	  human	  

logic	  included	  the	  “law	  of	  non-‐contradiction,”	  indicating	  

that	  if	  two	  truths	  were	  opposite	  of	  one	  another,	  then	  

they	  could	  not	  both	  be	  true,	  for	  truth	  cannot	  be	  

contradictory.	  Coinciding	  with	  the	  “law	  of	  non-‐

contradiction	  was	  the	  “law	  of	  the	  excluded	  middle,”	  

indicating	  that	  genuine	  opposites	  could	  not	  allow	  for	  a	  

middle-‐ground	  between	  the	  two,	  for	  they	  are	  

diametrically	  opposed	  to	  each	  other	  with	  no	  common	  
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ground.	  (Hegel	  apparently	  disregarded	  the	  rule	  of	  the	  

excluded	  middle	  in	  his	  proposed	  synthesis	  of	  thesis	  and	  

antithesis).	  
	  

So,	  it	  must	  be	  admitted	  that	  the	  both/and	  

interactive	  dialectic	  model	  being	  proposed	  in	  this	  study	  

is	  counterintuitive	  to	  the	  western	  mind-‐set	  and	  way	  of	  

thinking.	  Should	  that	  concern	  a	  Western	  Christian	  

thinker?	  Not	  necessarily!	  The	  prophet,	  speaking	  on	  

behalf	  of	  God	  said,	  “My	  thoughts	  are	  not	  your	  thoughts,	  

neither	  are	  your	  ways	  My	  ways,	  …	  For	  as	  the	  heavens	  

are	  higher	  than	  the	  earth,	  so	  are	  My	  ways	  higher	  than	  

your	  ways,	  and	  My	  thoughts	  than	  your	  thoughts”	  (Isa.	  

55:8,9).	  The	  apostle	  Paul	  exclaimed,	  “Oh,	  the	  depths	  of	  

the	  riches	  both	  of	  the	  wisdom	  and	  knowledge	  of	  God!	  

How	  unsearchable	  are	  His	  judgments	  and	  unfathomable	  

are	  His	  ways!”	  (Rom.	  11:33).	  To	  the	  Corinthians,	  Paul	  

wrote,	  “Has	  not	  God	  made	  foolish	  the	  wisdom	  of	  the	  

world?	  For	  since	  in	  the	  wisdom	  of	  God	  the	  world	  

through	  its	  wisdom	  did	  not	  come	  to	  know	  God.	  …	  The	  

foolishness	  of	  God	  is	  wiser	  than	  men,	  and	  the	  weakness	  

of	  God	  is	  stronger	  than	  men”	  (I	  Cor.	  1:21,24).	  God’s	  

wisdom	  and	  God’s	  ways	  cannot	  be	  enveloped	  within	  or	  

confined	  to	  finite	  Western	  thought	  patterns.	  
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It	  is	  incumbent	  upon	  Western	  Christian	  thinkers	  

to	  “think	  outside	  of	  the	  box”	  of	  their	  culturally	  

accustomed	  postulates	  of	  finite	  human	  reasoning,	  and	  

beyond	  the	  particular	  theological	  persuasions	  wherein	  

they	  have	  found	  refuge.	  The	  “mystery”	  of	  divine	  

revelation	  cannot	  be	  contained	  in	  static	  humanly-‐

crafted	  thought	  boxes.	  The	  either/or	  paradigm	  of	  

Western	  thought	  must	  give	  way	  to	  an	  expansive	  and	  

comprehensive	  both/and	  consideration	  of	  the	  revealed	  

mystery	  of	  Theologic	  and	  divine	  perspective.	  
	  

One	  respondent	  objected	  to	  the	  both/and	  

dialectic	  model	  proposed	  in	  this	  study,	  calling	  it	  a	  

“horrid	  tool	  of	  the	  devil.”	  Another	  denied	  that	  there	  

could	  be	  “opposing	  truths,”	  stating,	  “It	  is	  impossible	  to	  

avoid	  going	  around	  in	  circles	  with	  people	  that	  believe	  in	  

two	  opposing	  realities.	  They	  literally	  believe	  one	  thing	  

and	  its	  opposite,	  so	  it	  is	  entirely	  impossible	  to	  resolve	  a	  

matter.”	  What	  can	  one	  say	  to	  persons	  who	  are	  so	  

entrenched	  in	  their	  Western	  thought	  patterns?	  Perhaps	  

one	  could	  say,	  “It	  is	  impossible	  to	  convince	  a	  person	  that	  

there	  are	  two	  sides	  of	  a	  coin,	  when	  the	  person	  

adamantly	  insists	  and	  persists	  in	  looking	  at	  only	  one	  

side.	  It	  reveals	  a	  one-‐dimensional	  perspective!”	  
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We	  began	  this	  study	  by	  noting	  that	  there	  are	  two	  

sides	  to	  every	  coin,	  and	  the	  two	  sides	  are	  popularly	  

referred	  to	  as	  either	  “heads”	  or	  “tails.”	  Though	  a	  human	  

observer	  cannot	  see	  both	  sides	  of	  a	  coin	  at	  the	  same	  

time	  that	  does	  not	  mean	  that	  both	  sides	  of	  the	  coin	  do	  

not	  exist	  simultaneously.	  Our	  human	  eyes,	  positioned	  as	  

they	  are	  by	  divine	  creation,	  both	  look	  forward	  and	  

cannot	  view	  both	  sides	  of	  the	  same	  coin	  at	  the	  same	  

time.	  It	  might	  be	  possible,	  however,	  to	  place	  two	  

mirrors	  at	  a	  ninety-‐degree	  angle	  to	  each	  other,	  placing	  a	  

coin	  vertically	  between	  the	  two	  mirrors,	  and	  thus	  

viewing	  both	  sides	  of	  the	  coin	  in	  the	  reflection	  of	  the	  

mirrors.	  That	  would	  allow	  us	  to	  see	  two	  reflections	  of	  

the	  same	  coin	  simultaneously,	  but	  technically	  not	  both	  

sides	  of	  the	  same	  coin	  directly	  at	  the	  same	  time.	  
	  

Such	  is	  the	  difficulty	  that	  our	  finite	  minds	  seem	  

to	  have	  in	  viewing	  two	  contrasting	  ideas,	  concepts,	  

tenets,	  or	  positions	  at	  the	  same	  time,	  and	  accepting	  that	  

they	  have	  a	  “common	  ground”	  of	  veracity	  requiring	  that	  

they	  be	  viewed,	  accepted	  and	  maintained	  in	  a	  mutual	  

counterbalance.	  The	  objective	  is	  not	  to	  attempt	  to	  

determine	  if	  one	  is	  more	  valid	  or	  accurate	  than	  the	  

other,	  or	  if	  one	  supersedes	  or	  takes	  priority	  over	  the	  
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other,	  but	  to	  see	  them	  stereoscopically	  at	  the	  same	  time,	  

to	  see	  each	  truth	  together	  with	  the	  other	  synoptically.	  

Someone	  might	  object	  by	  asking,	  “But	  how	  can	  you	  see	  

double	  without	  being	  double-‐minded?”	  Did	  not	  James	  

indicate,	  “a	  double	  minded	  man	  is	  unstable	  in	  all	  his	  

ways”	  (James	  1:8)?	  The	  synchronous	  and	  simultaneous	  

mental	  observation	  of	  two	  postulates	  does	  not	  make	  a	  

person	  double-‐minded,	  anymore	  than	  viewing	  an	  object	  

with	  two	  eyes	  that	  form	  a	  common	  focal	  point	  creates	  

double-‐vision	  in	  human	  sight.	  
	  

Many	  Western	  Christian	  thinkers	  are	  afraid	  of	  

the	  “dialectic	  reciprocity”	  of	  the	  both/and	  categories.	  

They	  are	  fearful	  that	  the	  dynamic	  interaction	  of	  

seemingly	  contradictory	  concepts	  allows	  for	  a	  “wishy-‐

washy,”	  unstable,	  hypocritical,	  or	  even	  bipolar	  form	  of	  

Christian	  thinking	  –	  perhaps	  even	  double-‐entendre	  

mind-‐games	  whereby	  one	  is	  allowed	  to	  speak	  out	  of	  

both	  sides	  of	  one’s	  mouth.	  There	  is	  a	  collective	  paranoia	  

about	  the	  inter-‐related	  themes	  of	  both/and	  contrasts.	  
	  

Some	  have	  even	  charged	  that	  a	  both/and	  

dialectic	  that	  maintains	  two	  tenets	  simultaneously	  is	  a	  

form	  of	  relativism	  that	  is	  unwilling	  to	  formulate	  
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absolutes.	  Is	  it	  our	  objective	  in	  Christian	  thought	  to	  

formulate	  rigid,	  air-‐right	  propositional	  absolutes	  of	  

information?	  Or	  are	  we	  willing	  to	  see	  that	  God	  is	  the	  

divine	  and	  personal	  Absolute	  who	  has	  revealed	  His	  

wisdom	  and	  His	  ways	  in	  contrasting	  themes	  that	  

require	  counterbalancing	  interaction	  that	  allows	  each	  to	  

interpret	  the	  other?	  
	  

How	  difficult	  it	  seems	  to	  be	  for	  many	  Western	  

thinkers	  to	  accept	  a	  synoptic	  perspective	  of	  

synchronistic	  mutuality	  of	  contrasting	  ideas.	  Wanting	  

everything	  absolutized	  in	  precise	  systematic	  

explanations	  of	  ideological	  certainty,	  Western	  thinkers	  

either	  try	  to	  synthesize	  the	  two	  concepts	  in	  Hegelian	  

reductionism,	  or	  emphasize	  one	  premise	  to	  the	  neglect,	  

diminishment,	  denial,	  or	  exclusion	  of	  the	  other	  in	  a	  one-‐

sided	  extremism.	  
	  	  	  	  

Western	  Christian	  thinkers	  tend	  to	  eschew	  the	  

counter-‐tension	  of	  both/and	  dialectic	  thinking.	  They	  are	  

uncomfortable	  with	  the	  indefinite	  tension	  of	  contrasts,	  

and	  often	  attempt	  to	  take	  one	  premise	  and	  elevate	  it	  to	  

supremacy	  over	  the	  other.	  Regarding	  this	  idea	  to	  be	  the	  

“whole”	  of	  the	  truth	  of	  the	  matter,	  they	  eschew	  and	  
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repudiate	  the	  other	  premise.	  They	  seek	  to	  dissect	  the	  

premises	  of	  a	  both/and	  contrast	  and	  push	  them	  out	  into	  

either/or	  polarities,	  with	  absolute	  definition	  in	  the	  

defined	  “absolutes”	  of	  their	  particular	  belief-‐system.	  
	  

The	  diagrams	  that	  we	  will	  be	  using	  in	  this	  study	  

to	  illustrate	  the	  over-‐emphasis	  of	  one	  tenet	  or	  the	  other	  

employ	  columns	  on	  each	  side	  representing	  the	  aberrant	  

extremisms	  that	  result	  from	  such	  one-‐dimensional	  

thinking	  that	  fails	  to	  maintain	  the	  dialectic	  tension.	  

These	  might	  be	  represented	  as	  the	  thought-‐ditches	  that	  

one	  tends	  to	  slide	  into	  when	  one	  veers	  off	  of	  the	  dual-‐

lane	  road	  of	  the	  dialectic	  being	  considered.	  

	  

	  

AVOIDING	  THE	  DITCHES	  

	  

As	  we	  consider	  these	  various	  dialectics	  and	  the	  

ditches	  that	  we	  can	  so	  easily	  slide	  into	  if	  we	  fail	  to	  

maintain	  balanced	  thinking,	  we	  will	  all	  realize	  that	  we	  

have	  slid	  into	  a	  few	  ditches	  in	  our	  thought	  processes.	  As	  

the	  study	  progresses,	  we	  may	  find	  ourselves	  crawling	  

out	  of	  a	  few	  ditches	  along	  the	  way,	  not	  wanting	  to	  get	  
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stuck	  in	  the	  muddy	  muck	  and	  mire	  of	  misinformed	  

thinking.	  (cf.	  Addenda	  H)	  
	  

In	  fact,	  some	  of	  us	  have	  had	  so	  much	  difficulty	  

staying	  on	  the	  two-‐lane	  road	  in	  some	  of	  these	  

categories,	  that	  we	  may	  have	  been	  like	  a	  drunk,	  

swerving	  from	  ditch	  to	  ditch	  –	  in	  and	  out	  of	  one	  and	  

then	  into	  another.	  A	  balanced	  sense	  of	  sober	  

perspective	  is	  difficult	  to	  maintain	  in	  some	  of	  these	  

areas	  of	  thought	  on	  the	  Christian	  journey.	  Especially	  

since	  religion	  seems	  to	  advocate	  that	  the	  safest	  place,	  in	  

order	  to	  maintain	  a	  straight	  course,	  is	  to	  ride	  in	  one	  

ditch	  or	  the	  other:	  “Follow	  the	  ditch-‐course;	  it’s	  far	  less	  

risky	  that	  swerving	  back	  and	  forth	  on	  the	  unmarked	  

dialectic	  highway.”	  
	  

When	  I	  was	  learning	  to	  drive	  on	  the	  rural	  dirt	  

roads	  of	  south-‐central	  Kansas	  in	  the	  mid-‐1960s,	  our	  

driver’s	  education	  instructor	  informed	  us	  that	  the	  best	  

way	  to	  drive	  the	  muddy	  country	  roads	  was	  to	  “stay	  in	  

the	  double	  ruts,	  where	  you	  were	  less	  likely	  to	  slide	  into	  

the	  ditches.”	  It	  worked	  most	  of	  the	  time,	  although	  I	  

found	  myself	  in	  the	  ditch	  on	  several	  occasions	  (one	  time	  

with	  a	  school	  bus	  full	  of	  children).	  The	  advice	  of	  the	  
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driver’s	  education	  instructor	  has	  some	  pertinence	  for	  

traveling	  the	  roads	  of	  dialectic	  thought.	  “Keep	  your	  

wheels	  in	  the	  double	  channels	  of	  the	  dialectic,	  where	  

you	  will	  be	  less	  likely	  to	  slide	  into	  the	  ditches.”	  
	  

As	  we	  consider	  some	  dialectics	  of	  Christian	  

thought	  do	  not	  be	  surprised	  when	  you	  discover	  that	  you	  

have	  been	  (or	  perhaps	  presently	  are)	  traveling	  in	  a	  

ditch,	  or	  maybe	  just	  steering	  and	  veering	  very	  close	  to	  a	  

ditch.	  Do	  not	  fret;	  we	  have	  all	  been	  stuck	  a	  few	  times	  in	  

a	  ditch,	  and	  the	  purpose	  of	  this	  study	  is	  to	  consider	  how	  

to	  stay	  the	  course	  of	  balanced	  Christian	  thought.	  

	  

	  

ILLUSTRATING	  THE	  BOTH/AND	  DYNAMIC	  

	  

My	  mind	  has	  always	  sought	  to	  find	  reasonable	  

balance.	  In	  my	  personal	  office	  I	  do	  not	  have	  religious	  

icons	  or	  other	  such	  “holy	  hardware.”	  Instead,	  I	  have	  a	  

row	  of	  balance	  scales,	  and	  on	  another	  wall	  a	  bronze	  

statue	  of	  the	  blind-‐folded	  Roman	  goddess,	  Lady	  Justice	  

(Latin	  Iustitia),	  aka	  the	  Greek	  goddess	  Themis	  or	  Dike,	  

holding	  a	  balance	  scale.	  More	  than	  one	  person	  has	  

entered	  my	  office	  and	  asked	  if	  I	  was	  a	  lawyer.	  “No,”	  I	  
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respond,	  “I	  just	  seek	  balance	  in	  every	  category	  of	  human	  

thought.	  
	  

But	  the	  balance	  scale	  is	  an	  inadequate	  

illustration	  for	  the	  dialectic	  we	  are	  considering	  because	  

it	  is	  a	  static	  balance.	  The	  both/and	  dialectic	  being	  

proposed	  in	  this	  study	  is	  more	  like	  a	  pendulum	  that	  

involves	  a	  dynamic	  motion	  from	  side	  to	  side.	  Another	  

example	  of	  dynamic	  balance	  can	  be	  seen	  in	  the	  exercise	  

of	  learning	  to	  ride	  a	  bicycle.	  It	  is	  very	  difficult	  to	  balance	  

a	  bicycle	  when	  it	  is	  static	  and	  not	  moving,	  but	  when	  

there	  is	  forward	  motion	  the	  rider	  finds	  it	  easier	  to	  learn	  

how	  to	  turn	  left	  and	  right	  to	  maintain	  dynamic	  balance.	  
	  

My	  wife	  and	  I	  have	  four	  daughters	  who	  were	  all	  

competitive	  gymnasts	  when	  they	  were	  young.	  The	  

balance	  beam	  is	  perhaps	  the	  most	  difficult	  apparatus	  in	  

women’s	  gymnastics.	  On	  a	  four-‐inch	  wide	  leather-‐

covered	  sixteen	  foot	  beam,	  four	  feet	  above	  the	  ground,	  

the	  female	  gymnast	  performs	  stunts	  that	  require	  

precise	  dynamic	  balance.	  It	  was	  the	  event	  where	  we	  as	  

parents	  held	  our	  breath	  until	  the	  routine	  was	  

completed.	  
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Jean-‐Paul	  Sartre,	  a	  secular	  existentialist	  

dialectician,	  likened	  the	  dynamic	  action	  of	  a	  dialectic	  to	  

a	  woman’s	  “wiggling	  bottom.”	  There	  is	  no	  attempt	  to	  be	  

sexist	  here,	  but	  a	  woman’s	  anatomy	  seems	  to	  better	  

illustrate	  the	  point.	  It’s	  just	  the	  way	  God	  made	  them!	  

Watching	  a	  walking	  woman	  from	  the	  backside,	  her	  

posterior	  portion	  wiggles	  back	  and	  forth.	  It	  is	  not	  static,	  

but	  quite	  dynamic.	  And	  the	  point	  being	  made	  here	  is	  

that	  a	  both/and	  dialectic	  involves	  a	  reciprocity	  that	  goes	  

from	  side	  to	  side,	  back	  and	  forth.	  	  	  
	  

Perhaps	  the	  best	  illustration	  is	  that	  of	  a	  tree	  

swing.	  We	  had	  a	  large	  pine	  tree	  in	  the	  backyard	  of	  our	  

home.	  Placing	  two	  lengths	  of	  chain	  over	  a	  horizontal	  

tree	  limb,	  I	  constructed	  a	  tree	  swing.	  This	  illustration	  is	  

particularly	  apt	  since	  the	  pivot	  point	  for	  the	  swing	  is	  at	  

the	  top,	  as	  in	  the	  both/and	  dialectic	  that	  we	  are	  

proposing.	  The	  grandchildren	  were	  not	  content	  with	  the	  

static	  equilibrium	  of	  just	  sitting	  on	  the	  seat	  while	  the	  

ropes	  hung	  from	  the	  tree.	  They	  wanted	  the	  dynamic	  

motion	  of	  swinging	  back	  and	  forth	  ...	  back	  and	  forth	  ...	  

back	  and	  forth	  …	  in	  a	  reciprocal	  action.	  They	  did	  not	  

seem	  to	  tire	  of	  it.	  They	  were	  constantly	  hollering,	  “Push	  

me	  again	  Papa	  ...	  higher	  ...	  harder	  …	  faster	  ...	  again	  ...”	  	  	  
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Just	  as	  the	  grandchildren	  were	  not	  content	  to	  sit	  

on	  the	  seat	  and	  hang	  from	  the	  tree	  in	  the	  “dead	  center”	  

position	  of	  the	  swing,	  neither	  should	  we	  be	  concerned	  

or	  content	  with	  seeking	  a	  “dead	  center”	  synthesis	  or	  

fusion	  of	  the	  two	  concepts	  of	  a	  both/and	  dialectic.	  We	  

are	  not	  even	  concerned	  with	  attempting	  to	  develop	  a	  

“middle”	  position	  of	  consensus	  or	  agreement	  between	  

the	  two	  positions,	  wherein	  they	  “meet	  half	  way.”	  We	  

only	  want	  to	  accept	  the	  full	  “posits”	  of	  the	  two	  positions,	  

and	  maintain	  them	  both	  in	  a	  balanced	  tension,	  allowing	  

neither	  to	  diminish	  the	  other,	  or	  to	  swallow	  up	  the	  

other	  in	  any	  way.	  	  
	  

An	  interactive	  dialectic	  accepts	  the	  dynamic	  

interplay	  of	  the	  two	  concepts,	  as	  they	  bounce	  off	  of	  each	  

other	  and	  provide	  definition,	  clarification,	  and	  

limitation	  to	  each	  other	  in	  so	  doing.	  To	  the	  sounds	  of	  a	  

syncopated	  counterpoint,	  the	  two	  concepts	  “dance	  

around	  in	  the	  same	  space”	  perichoretically.	  The	  

both/and	  conceptual	  contrasts	  are	  not	  meant	  to	  

compete	  with	  each	  other,	  but	  to	  complete	  each	  other	  in	  a	  

dynamic	  complimentarity.	  In	  the	  back-‐and-‐forth	  

balanced	  tension	  of	  dialectic	  reciprocity	  the	  two	  themes	  

provide	  explication	  of	  the	  fullness	  of	  the	  Divine	  Mystery	  
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in	  a	  manner	  that	  cannot	  be	  fully	  explained	  in	  singular	  

postulates	  of	  finite	  reasoning	  within	  an	  either/or	  

paradigm.	  

	  

	  

PHILOSOPHICAL	  DIALECTIC	  

OF	  “BEING”	  AND	  “DOING”	  
	  

To	  set	  up	  the	  both/and	  dialectic	  charts	  prepared	  

for	  this	  study,	  it	  will	  be	  helpful	  to	  go	  back	  to	  early	  Greek	  

philosophical	  thought	  and	  consider	  what	  may	  be	  the	  

foundational	  dialectic	  of	  human	  thinking.	  We	  are	  going	  

to	  call	  it	  the	  both/and	  dialectic	  of	  “being”	  and	  “doing”	  

(a.k.a.	  “essence”	  in	  contrast	  to	  “function”).	  In	  so	  doing	  

we	  attempt	  to	  connect	  the	  history	  of	  human	  thought	  

through	  the	  centuries	  to	  the	  initial	  dialectic	  charts	  that	  

we	  will	  be	  employing.	  
	  

	   In	  the	  classical	  Greek	  philosophers,	  whose	  

thought	  underlies	  Western	  thought	  patterns,	  we	  can	  see	  

that	  Plato	  and	  Aristotle	  seem	  to	  have	  an	  either/or	  

distinction	  in	  their	  thought	  and	  methodology,	  which	  

need	  not	  remain	  as	  a	  dichotomy,	  but	  can	  be	  formulated	  

as	  a	  both/and	  dialectic.	  That	  is	  one	  of	  the	  
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epiphenomenal	  traits	  of	  dialectic	  thought;	  an	  either/or	  

dichotomy	  can	  become	  a	  both/and	  dialectic	  when	  

viewed	  in	  another	  context.	  	  
	  

	   One	  of	  the	  supreme	  objectives	  of	  the	  classical	  

Greek	  thinkers	  was	  to	  describe	  and	  define	  “Being”	  (cf.	  

Addendum	  I).	  They	  searched	  for	  and	  sought	  to	  articulate	  

the	  “ideal	  idea”	  that	  was	  the	  supreme	  and	  real	  essence	  

of	  “being”	  –	  the	  “really	  real,”	  the	  ultimate	  IS,	  the	  

supreme	  substance,	  the	  universal	  Mind,	  the	  One	  (Τὸ 

Ἕν)	  Reality	  behind	  everything.	  
	  

	   Plato	  used	  the	  a	  priori	  method	  of	  deductive	  logic	  

whereby	  he	  posited	  and	  projected	  a	  singular	  ultimate	  

“Being”	  (not	  necessarily	  personal)	  that	  constituted	  the	  

essential	  essence	  of	  all	  that	  IS.	  This	  is	  not	  unlike	  

Einstein’s	  search	  for	  the	  “unified	  field	  theory”	  that	  

would	  explain	  all	  the	  workings	  of	  the	  universe!	  
	  

	   But	  Plato’s	  pupil,	  Aristotle,	  was	  actually	  more	  in	  

line	  with	  the	  methodology	  of	  Einstein,	  utilizing	  the	  a	  

posteriori	  method	  of	  inductive	  logic	  whereby	  he	  sought	  

to	  work	  backwards	  from	  what	  was	  observable	  evidence,	  

to	  then	  explain	  the	  essential	  “Being”	  intrinsic	  to	  all	  that	  
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exists.	  In	  Aristotle’s	  approach	  the	  expressed	  result	  of	  

the	  “doing”	  or	  outcome	  of	  the	  “being”	  was	  regarded	  as	  a	  

means	  to	  lead	  human	  thought	  back	  to	  a	  more	  accurate	  

explanation	  of	  the	  “Being.”	  The	  observable	  evidence	  of	  

the	  expression	  should	  lead	  to	  an	  understanding	  of	  the	  

essence!	  This	  is	  the	  basis	  of	  what	  we	  call	  “the	  scientific	  

method”	  today.	  
	  

	   These	  classical	  methodological	  approaches	  for	  

the	  acquisition	  of	  human	  knowledge	  have	  long	  been	  

recognized	  as	  complementary	  parallel	  processes	  for	  a	  

balanced	  both/and	  dialectic	  approach	  to	  human	  

understanding.	  Deductive	  and	  inductive	  logical	  

approaches	  both	  have	  their	  place	  in	  human	  reasoning.	  
	  

	   Throughout	  the	  history	  of	  human	  thought	  it	  can	  

be	  demonstrated	  how	  the	  categories	  of	  “being”	  and	  

“doing”	  seem	  to	  be	  present	  time	  and	  again.	  Moving	  from	  

Plato	  and	  Aristotle,	  we	  can	  proceed	  to	  the	  history	  or	  

Christian	  theology	  by	  noting	  the	  contrasting	  approaches	  

of	  Augustine,	  a	  neo-‐Platonist	  who	  approached	  Christian	  

thought	  by	  postulating	  the	  “Being”	  of	  God	  in	  superlative	  

substantialist	  categories,	  which	  can	  be	  and	  contrasted	  

with	  Thomas	  Aquinas,	  who	  utilized	  the	  Aristotelian	  
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approach	  of	  emphasizing	  the	  evidentiary	  “doing”	  side	  of	  

the	  couplet	  in	  order	  to	  articulate	  his	  “proofs”	  for	  the	  

existence	  of	  the	  “Being”	  of	  God.	  	  
	  

By	  the	  time	  we	  move	  to	  the	  German	  

philosophers	  of	  the	  eighteenth	  and	  nineteenth	  

centuries,	  we	  find	  Georg	  Wilhelm	  Friedrich	  Hegel	  

advocating	  objective	  logical	  dialectics	  of	  “being”	  in	  

logical	  categories	  which	  can	  be	  synthesized	  (thesis,	  

antithesis,	  synthesis).	  This	  was	  countered,	  for	  example,	  

by	  the	  Danish	  philosopher-‐thinker,	  Soren	  Kierkegaard,	  

who	  emphasized	  a	  subjective	  inverted	  dialectic	  that	  

dealt	  with	  the	  experiential,	  personal	  and	  existential,	  and	  

advocated	  that	  “being”	  was	  grounded	  in	  active	  

relationality	  and	  personalism.	  
	  

The	  interactive	  dialectic	  of	  recognizing	  both	  

“being”	  and	  “doing”	  finds	  its	  origin	  in	  the	  contrast	  

between	  Plato	  and	  Aristotle,	  but	  the	  philosophical	  

foundations	  of	  these	  early	  thinkers	  must	  be	  applied	  to	  

Christian	  categories.	  (cf.	  Addendum	  J)	  
	  

The	  both/and	  interactive	  dialectics	  in	  the	  charts	  

that	  follow	  represent	  the	  patterning	  by	  which	  I	  have	  
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formatted	  my	  thinking	  for	  the	  past	  twenty	  years.	  I	  have	  

learned	  much	  from	  Kierkegaard	  and	  Barth,	  but	  my	  

dialectical	  thinking	  was	  most	  influenced	  by	  the	  writings	  

of	  the	  French	  thinker,	  Jacques	  Ellul,	  who	  was	  himself	  

influenced	  by	  Kierkegaard	  and	  Barth.	  Since	  the	  early	  

1990s,	  when	  I	  first	  read	  Ellul’s	  writings,	  I	  have	  been	  

jotting	  down	  contrastual	  both/and	  dialectic	  charts	  

whenever	  they	  come	  to	  mind	  (often	  in	  the	  early	  hours	  

of	  the	  morning	  when	  I	  am	  awakening).	  As	  I	  began	  to	  

prepare	  for	  this	  study,	  I	  found	  over	  five	  hundred	  pages	  

of	  dialectic	  rough	  drafts	  filed	  under	  “dialectics.”	  
	  

These	  dialectic	  charts	  are	  just	  the	  skeletal	  

scaffolding	  of	  a	  comprehensive	  dialectic	  theology.	  	  They	  

need	  to	  be	  filled	  in	  and	  fleshed	  out	  with	  more	  

comprehensive	  explanation	  of	  each	  topic.	  That	  would	  

create	  a	  massive	  volume	  of	  a	  very	  different	  kind	  of	  

theology	  than	  is	  usually	  found	  in	  the	  academic	  

theological	  textbooks.	  It	  would	  comprise	  a	  new	  

paradigm	  of	  considering	  theology	  from	  a	  balanced	  

dialectical	  format.	  
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CONCLUSION	  
	  

	   The	  foregoing	  dialectic	  charts	  are	  but	  a	  few	  of	  

the	  ever-‐growing,	  seemingly	  never-‐ending	  development	  

of	  both/and	  dialectic	  charts	  that	  keep	  my	  mind	  going	  

back	  and	  forth	  day	  after	  day.	  They	  keep	  waking	  me	  up	  

early	  in	  the	  morning,	  and	  keep	  my	  wife	  shaking	  her	  

head	  in	  disbelief	  at	  my	  bobble-‐head	  brain!	  	  
	  

The	  forgoing	  sequence	  of	  charts	  is	  a	  formatting	  

for	  Christian	  thought	  that	  attempts	  to	  keep	  a	  balanced	  

perspective	  of	  various	  themes,	  while	  avoiding	  the	  

extremes	  that	  have	  so	  often	  become	  either/or	  conflicts	  

that	  have	  long	  dominated	  Christian	  thinking	  and	  

interaction.	  This	  study	  could	  be	  developed	  into	  a	  unique	  

form	  of	  balanced	  systematic	  theology,	  if	  someone	  had	  

the	  time	  and	  inclination	  to	  flesh	  out	  these	  skeletal	  

charts	  (others	  of	  their	  own	  making)	  with	  elaborated	  

explanation	  and	  commentary.	  
	  

	   In	  the	  midst	  of	  this	  study	  on	  “the	  dialectic	  

formatting	  of	  Christian	  thought,”	  you	  may	  have	  
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discovered	  that	  there	  were	  categories	  where	  you	  have	  

tended	  to	  take	  a	  “one-‐sided	  perspective”	  that	  may	  have	  

failed	  to	  take	  into	  consideration	  both	  sides	  of	  God’s	  

revealed	  truths.	  It	  is	  sometimes	  difficult	  for	  our	  minds	  

and	  ego-‐pride	  to	  allow	  for	  a	  readjustment	  of	  our	  

thinking,	  to	  recognize	  and	  admit	  that	  there	  may	  be	  

areas	  where	  we	  have	  slid	  off	  into	  an	  “….ism”	  ditch,	  

rather	  than	  taking	  into	  account	  the	  “full	  counsel	  of	  God”	  

(Acts	  20:27	  –	  KJB).	  It	  is	  always	  healthy	  to	  expand	  our	  

horizons,	  and	  to	  become	  more	  accepting	  and	  

appreciative	  of	  other	  perspectives	  and	  the	  people	  who	  

hold	  those	  opinions.	  Part	  of	  the	  value	  of	  this	  study	  is	  

that	  it	  can	  stretch	  our	  thinking,	  and	  cause	  us	  to	  realize	  

that	  many	  of	  these	  subjects	  are	  broader	  than	  we	  may	  

have	  realized.	  
	  

	   Perhaps	  a	  caution	  is	  also	  in	  order	  concerning	  

these	  dialectic	  charts.	  As	  we	  have	  shared	  these	  dialectic	  

charts,	  one	  after	  another	  in	  category	  after	  category,	  it	  

may	  appear	  that	  this	  creates	  clean,	  clear-‐cut	  diagrams,	  

providing	  precise	  explanations	  of	  the	  contrasts	  of	  

human	  and	  Christian	  thought,	  and	  the	  corresponding	  

extremes	  of	  over-‐emphasis.	  
	  



	   189	  

	   It	  is	  only	  fair	  that	  I	  caution	  you	  to	  beware.	  

Dialectics	  can	  be	  a	  messy	  business!	  There	  are	  some	  

slippery	  slopes,	  some	  melding	  crossovers	  that	  can	  cause	  

your	  brain	  to	  get	  fuzzy	  and	  go	  mushy!	  One	  form	  of	  

dialectic	  can	  be	  embedded	  inside	  of	  another	  dialectic.	  

One	  side	  of	  a	  dialectic	  can	  be	  subdivided	  into	  numerous	  

other	  dialectics.	  It	  is	  quite	  understandable	  why	  some	  

people	  mistakenly	  regard	  dialectic	  thought	  as	  a	  form	  of	  

“relativism”	  that	  refuses	  to	  construct	  any	  absolutes.	  And	  

they	  even	  quote	  James’	  statement,	  “A	  double-‐minded	  

man	  is	  unstable	  in	  all	  his	  ways”	  (James	  1:8).	  In	  dialectic	  

theological	  thinking	  there	  is	  no	  doubt	  that	  the	  

definitiveness	  and	  precision	  that	  theologians	  like	  to	  

think	  they	  have	  figured	  out	  and	  can	  then	  assert	  as	  the	  

“truth”	  is	  diminished;	  and	  Christian	  thinkers	  

consequently	  have	  to	  be	  more	  honest	  about	  the	  finitude	  

of	  their	  reasoning	  processes.	  
	  

	   We	  certainly	  do	  not	  want	  to	  give	  the	  impression	  

that	  by	  the	  use	  of	  these	  charts,	  or	  that	  by	  the	  dialectic	  

thinking	  process	  one	  can	  get	  everything	  “figured	  out,”	  

“cut-‐and-‐dried,”	  “nailed	  down,”	  or	  that	  this	  dialectic	  

formatting	  should	  necessarily	  become	  a	  required	  

exercise	  in	  the	  analysis	  and	  systematization	  of	  human	  
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or	  Christian	  belief.	  We	  must	  beware	  that	  such	  a	  study	  as	  

this	  might	  lead	  to	  an	  undue	  elevation	  or	  even	  a	  

deification	  of	  the	  dialectic	  process.	  	  Yes,	  we	  must	  even	  

give	  a	  warning	  against	  excessive	  dialecticizing!!	  
	   	  

	   Perhaps	  this	  study	  of	  dialectics	  has	  stretched	  the	  

parameters	  of	  your	  belief-‐system,	  provided	  there	  is	  

enough	  elasticity	  and	  flexibility	  in	  your	  thinking,	  and	  

your	  mind	  is	  not	  set	  in	  concrete.	  The	  reader	  may	  

discover	  they	  have	  to	  do	  a	  re-‐think	  of	  some	  tenets	  they	  

thought	  were	  valid.	  On	  the	  other	  hand,	  if	  this	  study	  fails	  

to	  lead	  people	  into	  a	  deeper	  trusting	  faith	  in	  a	  personal	  

relationship	  with	  the	  risen	  and	  living	  Lord	  Jesus,	  then	  it	  

could	  conceivably	  be	  a	  detriment	  to	  some	  people’s	  faith.	  

Feel	  free	  to	  question	  and	  reject	  this	  formatting	  tool	  of	  

dialectics.	  	  
	  

There	  is	  no	  correct	  way	  to	  construct	  these	  

diagrams	  of	  dialectic.	  Everyone	  will	  construct	  them	  

differently.	  I	  have	  drawn	  hundreds	  of	  charts,	  and	  many	  

of	  them	  incorporate	  elements	  of	  other	  charts.	  This	  is	  

just	  a	  formatting	  procedure	  for	  “seeing	  two	  sides”	  of	  

various	  themes.	  What	  we	  have	  proposed	  is	  just	  a	  
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stereoscopic	  lens	  for	  looking	  at	  various	  Christian	  

categories.	  	  
	  

	   I	  have	  found	  that	  the	  dialectic	  formatting	  of	  

Christian	  thought	  and	  practice	  gives	  me	  a	  sense	  of	  

mental	  balance	  and	  helps	  me	  to	  avoid	  the	  extremes	  in	  

the	  avoidance	  of	  fundamentalism,	  Gnosticism,	  fideism	  

and	  several	  thousand	  other	  man-‐made	  …isms	  of	  human	  

formulation.	  For	  over	  two	  decades	  now,	  the	  dialectic	  

perspective	  has	  become	  the	  infrastructure	  of	  my	  

theological	  thinking.	  But,	  on	  the	  other	  hand,	  neither	  do	  I	  

want	  to	  fall	  into	  an	  extremist	  ditch	  of	  dialecticism	  as	  a	  

procedural	  necessity	  of	  Christian	  thinking.	  
	  

	   It	  is	  possible,	  as	  you	  can	  see	  in	  the	  final	  dialectic	  

chart	  (#130),	  to	  place	  the	  concept	  of	  “dialectic”	  within	  a	  

dialectic	  diagram.	  The	  objective	  process	  of	  the	  dialectic	  

formatting	  of	  Christian	  thought	  and	  practice	  is	  

juxtaposed	  with	  the	  subjective	  process	  of	  viewing	  God	  

and	  His	  ways	  with	  the	  “single	  eye”	  of	  faith.	  Aberrant	  

extremisms	  exist	  when	  either	  approach	  is	  emphasized	  

to	  the	  denial,	  diminishment,	  or	  neglect	  of	  the	  other.	  It	  is	  

possible	  to	  so	  focus	  on	  objective	  dialectic	  formatting	  to	  

the	  neglect	  of	  a	  personal	  faith-‐focus,	  that	  one	  falls	  into	  



	   192	  

the	  ditch	  of	  dialecticism.	  On	  the	  other	  hand,	  some	  have	  

so	  emphasized	  the	  subjective	  focus	  of	  faith	  that	  they	  

have	  fallen	  into	  the	  ditch	  of	  fideism.	  Only	  when	  the	  

objective	  and	  subjective	  elements	  of	  Christian	  faith	  are	  

maintained	  in	  balanced	  equilibrium	  do	  we	  present	  the	  

gospel	  honestly	  and	  with	  integrity.	  

	  

	   By	  all	  means	  we	  want	  to	  avoid	  disparaging	  the	  

“single	  eye”	  focus	  of	  faith	  on	  the	  singularity	  of	  the	  

Savior,	  Jesus	  Christ,	  that	  allows	  individuals	  to	  

participate	  personally	  and	  subjectively	  in	  Christ	  by	  

receptivity	  in	  the	  divine	  life,	  love	  and	  reality	  of	  God	  in	  

Christ	  by	  the	  Spirit.	  That	  is	  where	  all	  our	  ponderings	  

should	  lead	  us,	  to	  a	  deep	  and	  intimate	  personal	  

relationship	  with	  the	  living	  Lord	  Jesus	  Christ.	  
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Dichotomous Polarities
Either / Or

NOT Dialectics – i.e. Both / And
NOT Dualisms – like Yin / Yang

God
God
Creator
Independent
Good
Spirit of truth
Holiness
Righteousness
Christ
Christian
Grace
Spirit
Heaven

Satan
Humanity
Creature
Dependent
Evil
Spirit of error
Sin
Iniquity
Adam
Natural man
Performance
Flesh
Hell
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Addendum	  B	  
	  

Terminology	  
	  
Binary	  –	  “twofold”	  –	  base-‐two	  digital	  computing	  
	  
Polarity	  –	  Divergent	  poles	  of	  contrasting	  ideas	  or	  actions;	  bipolar	  
	  
Paradox	  –	  two	  idea	  or	  statements	  that	  “appear	  alongside”	  of	  one	  	  
	  	  	  	  	  	  	  another	  and	  appear	  to	  be	  contradictory	  or	  incongruous.	  
	  
Antinomy	  –	  diverse	  concepts	  that	  are	  “against	  the	  law	  of	  	  
	  	  	  	  	  	  	  reason;”	  they	  are	  mutually	  incompatible	  or	  involve	  an	  	  
	  	  	  	  	  	  	  irresolvable	  contradiction.	  
	  
Dichotomy	  –	  “cut	  in	  two”	  –	  dissection	  or	  bifurcation	  into	  two	  	  
	  	  	  	  	  	  	  Parts	  
	  
Dualism	  –	  demarcation	  of	  two	  opposites.	  Classical	  definition	  of	  	  
	  	  	  	  	  	  	  two	  mutually	  exclusive	  and	  absolute	  equal	  forces	  in	  perpetual	  	  
	  	  	  	  	  	  	  stalemate	  or	  stand-‐off	  
	  
Dialectic	  –	  (dia=through;	  lecto=talk)	  “To	  speak	  or	  converse	  	  
	  	  	  	  	  	  	  through”	  various	  contrasting	  issues	  or	  ideas.	  Divergent	  history:	  
	  

Socrates	  –	  dialogue,	  discussion	  and	  cross-‐examination	  of	  ideas	  
Plato	  –	  “theory	  of	  ideas”	  allowing	  for	  mutual	  consensus	  
Aristotle	  –	  formal	  logic	  of	  syllogistic	  argumentation	  
Abelard	  –	  Sic	  et	  Non	  (So	  &	  No);	  pseudo	  and	  anti	  dialecticians	  
Nicolas	  of	  Cusa	  –	  “coincidentia	  oppositorum”	  –	  contrasting	  	  
	  	  	  	  	  	  	  thoughts	  must	  be	  viewed	  from	  God’s	  perspective.	  
Hegel	  –	  triadic	  integration	  of	  thesis,	  antithesis	  into	  synthesis	  
Marx	  –	  “dialectical	  materialism”	  –	  progressively	  liberate	  	  
	  	  	  	  	  	  	  oppressed	  peoples	  to	  produce	  materialistic	  egalitarianism.	  
Kierkegaard	  –	  experiential	  (existential)	  dialectic.	  “Absolute	  	  
	  	  	  	  	  	  	  Paradox”	  of	  the	  incarnation	  and	  crucifixion	  of	  Jesus	  Christ.	  
Jean-‐Paul	  Sartre	  –	  secular	  existentialist	  dialectic	  philosophy.	  
Karl	  Barth	  –	  “Dialectic	  Theology”	  –	  knowability	  of	  God	  through	  	  
	  	  	  	  	  	  	  His	  Self-‐revelation	  in	  Jesus	  Christ.	  
Jacques	  Ellul	  –	  dialectic	  of	  complementarity	  and	  reciprocity	  
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Hegel’s Synthetic Reductionism

Dialectic Diversity

Kierkegaard’s Inverted Existentialism

Interactive Both/And Dialectics
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G D

Both / And T

Synthesis

AntithesisThesis
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Addendum D

Hegel’s
Synthetic Reductionism

AntithesisThesis

Synthesis

AntithesisThesis

Synthesis

ThesisAntithesis

Synthesis

ThesisAntithesis

Synthesis
“Law of diminishing

returns.”

Objective thought categories.
      Hegel - “logical science”
      Torrance - “theological science”

Ultimate synthesis 
     thought to be: 
        • Ultimate Reality
        • Mind of God
        • Absolute Being

Progressive thought compression:
Boiled down to the lowest

common denominator.
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Kierkegaard’s
Inverted Existentialism

Soren Kierkegaard referred to his thinking as an “inverted dialectic”
             Inverted  • from objective to subjective categories
     • from mental ideology to personal & experiential
         • from static particulars to dynamic processes

“Truth is Subjectivity”

                  Sorrow
               Weakness
            Doubt
         Darkness
      Death
   Defeat
Fleshliness

Within the experiential 
circumstances of life one’s 
subjective attitudes can be
transformed by means of 
Christ’s character.

Joy
Strength

Hope
Light
Life

Victory
Godliness
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Ditch of
Extremism

or Aberration

Ditch of
Extremism
or Aberration

AVOIDING THE DITCHES

Illustration by Carrie McDaniels
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Plato Aristotle
428–328 B.C. 384–322 B.C.

©2014 by James A Fowler

Philosophical Foundations
of Dialectic Thought

Approach to knowledge
a priori

Prior to observation
speculation - postulation

Noumena
Conceptual / Mental

Objectivity
External - detachment

Ideological dialectics
rhetorical, forensic

BEING
Essence

Approach to knowledge
a posteriori

After observation
observation - evaluation

Phenomena
Perceptual / Experiential

Subjectivity
Internal - involvement

Syllogistic dialectics
If...then...therefore

DOING
Function
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